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understanding which is incompatible with perfection of being.
There is a difference insisted on by Descartes between the qualities or modes of a substance on the one hand, and its attributes on the other. We never speak of the qualities or modes of God; and the reason is that these words imply change and diversity> like the phenomena which distinguish one species from another of the same genus; and this cannot be predicated of an infinite and eternal being. All that is in Him is immutably there; and this relation of inherence and permanent coexistence in one nature is expressed by the word attribute. This alone therefore can be used of God; and even in the case of created things we resort to it when we wish to mark what they invariably have, such as their 'existence' and duration. Observe, however, that Descartes reckons the 'existence1 of ca thing' as one among its attributes-, and not as that which all attributes presuppose. In this an important fallacy lies hid.
Descartes further distinguishes between qualities or attributes belonging to things themselves, and those which are merely creatures of our thought, varieties in our mode of looking at them. To exemplify this distinction he takes the predicates duration and time; the former he plants in the thing which endures; the latter he treats as merely relative to us, as the way we have of thinking about that. duration. The only reason which he assigns is the following : e We do not conceive the duration of moving things to be other than that of things stationary; as is evident from the fact that, if two bodies are in motion for an hour, the one fast and the other slow, we do not credit the one with more time than the other, though we suppose more motion in one of the two. But in order to bring the duration of all things under one and the same measure, we usually resort to the duration of certain regular movements that form days and years, and call it time after having thus compared it; though in fact what we so call is nothing over and above the real duration of the things but a way of